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CGIEREETIEC]

Dattaatreya spoke

Hcdd TETEHAT VAT HIPellge: Ged: TUTSTaYdPaRl UAATHY: |HIAich dd YE MuAhigared &
SHTZIC [ UhdAded PUAT I |HJaIcTeddTTe o deed Hdcardiad ISfd gg: Ga:UTe garadn
SITUR: ITH . Jasdiid #AY JeuATRdH|dd: Tues agAleAISIGHUueIdH]|

After hearing the story of BrahmaRaakshasa, Rama who was born in the dynasty of Bhrgu, again questioned
the excellent of ascetics with all humbleness.

‘Bhagavan! What did the Brahmin, who was freed from the curse ask, and what was the answer given by
Hemaangada? Please explain in detail. Such a conversation will not be insignificant. I am extremely eager to
hear about it.’

Thus requested, Dattaatreya again spoke with compassion.

‘Ramal! I will relate to you the profound conversation that took place between the Brahmin and the prince.
Then Vasumaan asked Hemaangada who was near him.

TG, ST

Vasumaan spoke

UoTgd Tohfoeee eoiidl cd HHRY | HeATHATRIC VAT |FEcdgeedl o FFafaaied
A GeH|fheq o Addcaey Y FATART #7Aq1hY ATGiaedl eTagRURRI0T: Sl TehIRIAT:
Tgd TEATRST FFEHAqITTH ToldaTd sffe FFITIATEITH|

RaajaPutra! I want to ask some questions; please answer them.

At first, | had learnt this from Ashtaka Yogeesha. Now again after your statement, [ understand the Supreme
state well. However, you have realized the Supreme truth; how this state was attained?

How is it possible that you who have known that which is to be known, are engaged in the worldly activities
like hunting etc, like the states of darkness and light are there at once?

Hey prince! Explain everything to me clearly, as it is.

SHISIIG Sard

Hemaangada spoke

S o FfeaRai d FFIFgaATRIr|

Brahman! Your delusion is not gone fully, even today.

AGERT b A1 I1eId EICHGHTH |STTeRARAT Al a1 A dd: HY Jeudey ois:

T |FaeATdAd & Falsfl cTaeRrisyd AAATAT A |doald aedd dd HY ded
A | e HITAG WA S [HheUleedderl & S T Uehierd | 3185dhedd dguagead
T wepd, Pl aeufass! Hadfa g |qeAcsEe @ uH: GFAdsT ggiefa: |

Can the knowledge connected to one’s own awareness of existence, be affected by any action that is
connected to the world? If the knowledge of one’s own existence, is affected by any action of the world, then
how is it possible to attain any prescribed goal of the life?

All the actions belonging to the world, equal the actions in the dream only; and every action is supported by
this knowledge alone (of self-existence). How can that knowledge be affected by the action, tell me!

That alone has to be the Knowledge, in which the world itself shines forth.

Any action of the world is conceived for the fulfillment of some want; and so gets performed.

All this shines in that knowledge only.

Through non-conceiving, one should understand that state of knowledge; instantly he attains the fulfillment
of'life, and is freed of the bondage; this is certain.

Therefore hey Brahman, your question will not be approved by the men of wisdom.




AHAT 3T

Vasumaan spoke

Hcd TaigANasdcd gafas |rawd Afdeed & daeaffeead aReeucaae g
Pl dAfeIfamer g & afeadar Gl ergaa:|

RaajaKumaara! It is indeed true, and it has been ascertained by me also. One’s self-state that is freed of all
the agitations, is known as the ‘state of pure consciousness’ (self-awareness).

When the mind gets agitation again when attending to any action of the world, why will not the delusion not
rise again? Agitation is alone said to be the delusion, like seeing the snake in the rope.

(How can the Jnaani who sees the rope alone, see the snake once again?)

(GIETCEET IO

Hemaangada spoke

U] SRl SATATT HATHATATAVTIA 9101 At 97 STAAATY [eqaeR T Hdfed el FH
sfd Fafqiarada g deare a wfeaRcafidad sacas & ar sfeaeaeas ar vda &)
SAUTHATUIST doelldd HAHAE ead |

Listen hey Brahmin! You do not know yet, as to how to differentiate between the delusion and non-delusion.
The sky appears blue to even those, who know the colorless nature of the sky.

Sometimes, they even make the usage ‘ the sky is blue’ in conversations. By that much alone, their
knowledge of mentioning the blueness is not considered as delusion.

In the case of an ignorant person, it is considered as illusion; but in the case of a Knower, it is just the
cognition. Such a knowledge of blueness has no authenticity, and is like a venomous serpent that is dead.

SUUTTIFaET aeR: AT HAC | FATHAEIA T arTarsd fHer dan: 1980 gHiad deadadA<red
d HATCHDH AT AAHd TAcqdisf cFaeRe: quuiideardl caagror FfFad: |3fHeeraar

3 Afe e FgE: |

The reaction to a reflection in a mirror (say like that of an elephant etc), is the same for both the Knower and
the ignorant; but the difference lies in the level of understanding in both.

For a Knower, the reflection is accompanied by his knowledge of what it is; for the ignorant, it is sheer
delusion, as he sees only the reflection (and not the mirror), and believes in its realness.

For the Knowers, all their actions connected to the world are well-founded on knowledge only, like seeing
the reflections reflected in the mirror as the mirror only. For those who are well-established in the knowledge
as their natural vision, there is no chance of getting deluded again.

haaTestiad e fAafdadd gior Jfad semfgeRigaaasd: 137d ta dfafRe: gdq
SATdeAT gIH|

Only that which is a product of ignorance, vanishes by knowledge!

Why will the perception-state which is a product of a fault (of being embodied), vanish off by the

knowledge? That is why, a man whose eyes are infected by diplopia, will see double images though he
knows that it is not the right vision.

STITGTHT TOE] hAGIVHAGT: [dEAGIRATIR cFaeR] o I ad [FAd HA0T ad: Redq
A RHIH |TEATAEDT [T el Hfeaaaad: |

This ‘Jagat-appearance’ is produced by the ‘fault of Karma’ (something already started as the body-centered
vision). Therefore, till the Karma is dissolved fully, the actions also cannot cease to be.

When the Karma’s effect gets over with, then the non-dual Chit alone is left back. Therefore, there is no
possibility of delusion again recurring in the realized ones, who are endowed with the Aatman knowledge.




AHAT 3T

Vasumaan spoke

A JUICHST HY AfAAT HH FHI AR ATTIASTT BaAder: HY f&d: |
Hey prince! Ah! How can the Karma and its results be there, for the Knowers?
Even after the touch of the Knowledge-fire, how can the Karma-cotton be left back?

eAISIE Sard

Hemaangada spoke

SEIeRI0] UasdTiH IRAfAY B A I T FA TGUGd UFdAd T galfad AfdIdT AAdq

SATATd AT HA|

Brahman, listen, I will explain.

There are three types of Karma, that which has not fructified (Samcita/collected), that which is getting
fructified (Praarabdha/already begun), and that which is produced as destroyed (Aagaami/the future actions
which will bear fruit). These Karmas are similar to all, even if they are Jnaanis. There, except the middle one
(Praarabdha), the rest of the Karma varieties stay destroyed through knowledge.

HAUT Urah: el fAacar ad: Ryd: |@e aifRaury gad &6 FHRa# I3aRiqauad
HETAICUedecRA P Flied fafg AArgaadgard|
a9 Ud | Tcchdl AGREUTHARI 13T FHRATTEAd HoliGH |

Kaala (time/change/division) is the one that makes the Karma fructify (through causality); and functions in
an orderly manner through Niyati, the fixed rules of nature.

That Karma which is already fructified by Kaala, is known as ‘fructified or matured Karma’.

That Karma which is not fructified and not ripened yet, will be left back, even after the rise of the
knowledge.

Whatever action is done after the rise of knowledge, is the Karma that is destroyed by the knowledge, and so
is destroyed even as it gets produced.

Here, whatever is mature and is fructifying already, is known as that which has began (Praarabdha). Like an
arrow that is shot, moves with speed unobstructed by anything, this Karma will continue to bear fruit.

dedHeTehl STITGTEl AT dRAFAd: sl Hifeagedlsi o wifed: wodied: IS=dd

dchTeTthel Heaellddd] FHEH |ACAAHEDE Tedl Al HeAHHAH |STAAT J dcblelhol o

TUEHTHA ARAYSIEH Saleds dehordedd |

The world-appearance they experience is, founded on that Karma, which has started to fructify.

It is differently experienced by the difference in the levels of knowledge.

It indeed looks like delusion for the others; but is not actually delusion, since it is differently experienced by
the Jnaanis as per their own maturity of knowledge.

For the lowest category of Knowers, the Karma generates the fruit which is clearly seen as the experience of
jOY Or SOITOW.

For the middle class of Knowers, the fruit is somewhat vaguely experienced, since they have to make effort
to rise above the experience of joy or sorrow.

For the excellent class of Knowers, though the result of the Karma is seen clearly by the others, is like a
hare’s horn only, hey Brahmin! It is not considered as a fruit at all.

3TNl el Q8 Yalafede: [qERIga=aTd, Wd dche g o ISTaal Godedrs B
HICHATTATIT: 137l & G HAealAARCISIAd Beld |HCITAT ATl ded Bel Feegyiay
AABICPd G TR TcHEaA Tl




For the ignorant, the fruit of the Karma is strongly felt, since they already are in the anticipation of joy or
sorrow (in the form of anxiety). That fruit is well-nourished by them through the previous anticipation and
the later on through recollection.

For the Knowers in any level, the anxious anticipation of the fruit is already shattered by their analysis of
Aatman. Therefore, for the dull Knowers, the result of the Karma which has started to fructify is not strongly
nourished. For the middle class of Knowers, that fruit is subtly experienced like the pain felt by the mosquito
bite when one is lightly asleep.

SAAAAAT g Bel PIATY U GrRoRT HATCEAATATAIHAT 1TAT ACHGAY AT Ao
Id: geafcadigs oAl Alediadidaegard |Taay fEIdeel gEuitherdassad: d He: FGRI
dEATTAChe ARAYSIA | HATATHEG ASTeHT ATATEId T & I3AT SEHHAET TRIFI AT |

For the excellent class of Knowers, the fruit of the action would be like the burnt rope, because of the
grandeur of their firm knowledge-state, though that fruit looks complete in the vision of the ignorant people
around them and they will see the suffering or joy as real.

When taking part in some drama-performance, the actor disguises himself as another person, will express the
emotions of joy or sorrow in various situations, but will not be affected within, in the least. Similarly, a
Jnaani who has ‘stabilized knowledge’, though experiencing the fruit of the Praarabdha Karma fully, is not
affected by the fruits experienced as joy or sorrow; therefore, that fruit is like a hare’ s horn for him.

The ignorant do not have any idea of the pure Aatman-state at all; and therefore, they are identified with the
bodies, and act as the physical bodies only (and are always stuck in the imagined joys and sorrows).

Aol IRIcHT J fafed: Ygfeaa: Treardcadl 8| dUNIHAI: YHdHaTgdeIEd
CETCHAUNTES ST HAMHEH ALY ALY FALY: |9A AT fAYedecT il €7 arderd
TR e fAfoar seganfaarad! AL ve e |1TAsit aea Ja afe g
FEGR [ HIAaraAT a1 ARSI T AArardaar areaa HedardT | fAararaaanas
faEqd: daen WA Ida fFeamamar g RfafRcr ssfcrs fyg awar geaifa smeEotas|
dar J arfiar Fegaraar dafd Faftd iaeraer fegfaal a e 9 3faeasicedy
fRearar Fafagadal

(Middle and lower type of Jnaanis)

The lowest category of Jnaanis, know the Self which is pure awareness-state, because of their sincere studies
and the contact of the higher class of Knowers; they also know the unreal nature of the world.

However, because of their slowness in the practice, and because their knowledge gets disturbed by the
Vaasanaas of their past, they fall into the identity of the body, and see the world as real again and again, in
the middle of their Saadhanaa. But again, they shake off the non-real perception, through the process of
Vichaara, the Vaasanaa for knowledge.

Thus, their intellects are in a mixed state of real and false knowledge.

That is why, the fruit of Karma that gets experienced by those Jnaanis of dull intellects is in the middle,
when the false knowledge is on the rise (and is affected or not affected according to their stability of
knowledge.)

Both the Vaasanaas, that of the real and that of the unreal, are equally present in them; but they both are not
equal in strength. By the Vaasanaa of the real, the Vaasanaa of the unreal gets affected and gets reduced; but
by the Vaasanaa of the unreal, the other Vaasanaa is not affected, and will not diminish.

Hey excellent Brahmin! Dominated by the Vaasanaa for the falseness, the Supreme is just forgotten; then he
analyzes again the delusory nature of the Vaasanaa of falseness, then shakes off that Vaasanaa, and gets the
vision of the truth.

The Vaasanaa for the knowledge does not lose its strength by such an interruption.

The middle class Jnaani does not forget the knowledge that he has acquired, and is not actually affected by
the false knowledge. Though he has not forgotten the knowledge, he has to adopt to the realness that is seen
in the world-events also.




e Rufa: g Suesdad ulIFAT JAT deix: Eadrsfaegfaegar oy g
AT TR U |

I have talked about the Siddha nature (of the middle class Jnaani) till now.

Listen now to the difference between a Saadhaka and a Siddha.

(The difference lies in what is forgotten always, the Self or the world.)

As much as his knowledge-absorption (stability in reasoning) is on the increase, the non-forgetfulness
(unbroken self-awareness) also will be on the increase, for a Saadhaka.

(He has to make effort to remember the knowledge of the Self.)

But for a Siddha, there is no forgetting the knowledge at any time; and the false knowledge of the world has
to be remembered with effort. (He has to make effort to remember the world.)

SAAET YATRI-GATATTERAN: T Al AAANSTITRT Il [AEHAT0T HeT |

Brahman! For the excellent Yogi, there is not the least difference between Samaadhi and the worldly
activity, since there is always the non-forgetfulness of the knowledge.
(Knowledge is his natural state. World is not at all there for him as a separate thing.)

T AR ACIETET ATsfaeeffa: [T Quesraa dAcHALI=9{dy 3gl|

Hey Bhusura (Deva of the earth/Brahmin)!

The non-forgetfulness of the middle class Saadhaka who is absorbed in the analysis of the Aatman (through
studies and Satsanga), is slightly faded when engaged in the world activities that rise out of the false
knowledge (realness in the conceived world).

TEAAISTT FATeSATcUReYaRrdlsi af FATCTTCI HEATFATATC AR |

For the excellent Knower on the other hand, the non-forgetfulness never fades even if he is not in the
absorbed state outwardly, and remains engaged in the worldly activities by his own will, or because of some
Karma residue of the past.

T YU AT ACTAHANAA Hel AaTied Afchi>aaasd quidi IaT: FiaalcAdid Jed o
wRIfed fF>aet AT U R Iad: #d Refaan weafipdadean o fhi>ad aRfsad|
Vegonfopdaid feaa¥d Tead|

Listen BhuDeva! Actually there is no Karma whatsoever, for the Middle and excellent class of Jnaanis; for
they have reached the completeness, and they do not see anything as different from the Aatman-awareness.
How can any residual Karma be left back, since everything has been burnt by the fire of Chit-awareness?
Therefore no Karma-residue is left back for them.

Liker the magical feat of a magician, their works are seen by the others only (and do not affect them).

U] SR e o gaednid AN IRaey reeh da i eiRecad [a1fed ddr drarsi
HeaAdeed TA: [TEATe Ref>arehaif faamdgadd|

Listen Brahman! I will tell you the secret.

The ‘knowledge vision’ of the Knowers, is said to be the same as ‘Shiva’s knowledge vision’.
There is not the least difference between them, without any doubt.

Therefore, there is nothing called Karma for the Jnaanis.

ST 3Are 3fd Hcdl H dYATHAZIG AR FdHaoHD TaeArafaereremy: gistar Tergard:
T T Jeauad (Ul TR ASgAEid Jd: W]
Dattaatreya spoke: After listening to these words of wisdom rendered by Hemaangada, Vasumaan was freed

of all his doubts, and endowed with the purified intellect stabilized in knowledge, was worshiped in the due
manner by the princes, and returned to his own abode. The princes also returned to their city after that.



